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knowledge itself whose truth or falsity may at an
time be under consideration. The Pmmanya theor
asks, how does a knowledge become true ? Anc
how is its truth ascertained ? The theory of Praka^
on the other hand asks the question, how is th
knowledge itself known ?

c) How do I know that I know ?

The theory of Prakasa is in fact logically pric
to the theory of Pramanya. The question about th
apprehension of a knowledge is logically prior tc
and independent of the question about the origi
and the apprehension of the truth of that knowledge
For unless the knowledge itself is known, no ques
tion can even be raised about its truth. The theory o
Prakasa is also wider in scope as much as it pertain
to all states of consciousness and not merely t<
knowledge.

d) Svatah and Par at ah :

The Vedanta-Mimamsa theory is known as th<
theory that truth is Svatah whereas falsity is Paratah
As opposed to this we have the Nyaya theory tha
both truth and falsity are Paratah. The key terms ir
this contraversy are 'Svatah', and 'Paraiah* literalh
meaning 'from within' and 'from without' respecti-
vely. We would use the English words 'intrinsic
and 'extrinsic' more for reasons of convenience thar
for their accuracy in rendering two Sanskrit terms.

When the Vedanta-Mimamsa theory holds tha"
truth is intrinsic to knowledge, it means either 01
both of two things. It may mean on the one hand